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identity. As regards the ahankara, it is already apprehen-
ded as being identical with the self ; and the texts are inten-
ded to establish their difference. Since Brahman is no^
taken to be immediate, the texts aim at establishing the
immediacy of Brahman. To achive this easily, they first
identify the ahankara with the self ; and later on ignore if
or reject it. Thereby they are able to establish the iden-
tity of the self with Brahman.

It is not only the sruthi that establishes the difference
between the self and the ahankara, but also the smriti as
in passages like" "mahabhutany ahankarah...".

i) What is the upadana of tahankara ? ii) What is its
instrumental cause ? iii) What is its svarupa ? iv) What is
its parimana ? v) What is its karya ? vi) Why does it not
appear in deep sleep ?

i) The upadana is referred to in the texts as the ^avya-
kritha namarupa, avidya, m'aya, prakriti, agrahana, avyakta,
tamas, karana, laya, sakti, mahasupti, nidra, akshara,
akasa. Consciousness is in itself and by itself the form of
Brahman. Avidya prevents the appearence of this Brahman
and brings about the jiva. It is the strange wall which
hears or manifests itself in ^bhrantf, 'karma' and the sa^-
skaras of previous experiences. In deep sleep it ren^ins as
mere 'vikshepa samskara' by concealing or enveloping the
prakasa. Such a beginningless avrdya is the material cause
of ahankara.

ii) Paramesvara is the ground ; and this ground func-
tions as the instrumental cause whence avidya evolves itself
into a specific form called ahankara,
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